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I. Introduction 
Globalization means a process of transnational and cross-boundary flow of cultures, on which there are two opposite 
perspectives; the perspectives that I would term, for the sake of clarification, a free-flow model and an assimilation model. 
The free-flow model in its extreme form regards culture as something neutral and autonomous flowing freely across 
boundaries and allowing people to have increasingly greater access to extensive cultural resources, ultimately 
transforming the world into an idealized “global community.” The assimilation model on the other hand is more sensitive 
to the power relations between the nation states and peoples involved in this flow and emphasizes the elements of 
enforcement when culture crosses boundaries. In the latter view, the rhetoric surrounding the world as a community can at 
best be regarded as a deception serving only those on the more powerful side.   
It is true that, between these two simplified opposites, many have endeavored to show that globalization is not a 
unified process nor a one-way traffic. It has been argued that there are often significant interactions between the 
local and the global, the kind of interaction that some (including Professor Robertson in this panel) have explained 
by the term glocalization.  While the worth of those efforts not denied, it seems to me that there still remains 
enormous practical difficulties in theorizing global cultural process. 
One of the difficulties arises from the concept of culture itself, as the term is used differently by different scholars. 
In conventional anthropological usage, it refers to shared principles of social organization, systems of meaning and 
modes of thought, etc. By those who are more concerned with preservation and protection of culture, it is used to 
mean mainly tangible and intangible cultural heritages including historical objects and archaeological sites, folk arts 
and customs, and so on. At yet another level, it is used to mean industrialized mass culture like cinema, pop music 
and dance, comics, and fashion, etc. It may also mean life styles related with food, housing and clothing, and 
consumption patterns in general. The discussions of global cultural flow tend to focus on the third and the fourth 
definitions leaving its implications upon the first and the second definitions relatively under-examined.  
The globalists appear to treat culture as a kind of consumer goods produced and consumed in the context of 
market, and claim that people choose cultural items for the sake of convenience and economic value rather than 
ideology, morality or traditional systems of meaning. Those who advocate this view often emphasize that cultural 
flows are not always from the metropolitan centers to the periphery. The examples of the reverse flows are quoted to 
support this argument, as can be witnessed in the popularity of Caribbean music, African dances, or Asian foods in 
Europe and America. They also point out that cultures flow not only from the metropolitan centers in the West to the 
Third world countries but also from the semi-centers to the surrounding peripheries, such as Egypt in the Middle 
East or Japan in the Far East, and so forth. In short, global flows of culture is multi-centered and multi directional, 
and therefore, terms like hegemony, penetration, dominance, etc. cannot always adequately explain this process.    
It seems that there is a kind of structural-functionalist element in their view when they argue that globalization does not 
necessarily bring about homogenization of cultures of the world, but rather a kind of specialization and division of labor: 
each nation and people, as parts of the world as a community,  is classified into special roles and meanings. As a result, 
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people by freely moving across national boundaries can enjoy local specialty items in each culture. For example, people 
visit New York to appreciate high technology and great museums while they travel to Pacific Islands to enjoy 
uncontaminated primitive art, etc.  One of the critical dangers of this view is that it overlooks the fact that each society and
culture is an historical outcome, often victimized, defined, and made through the contact with the West.i The history of 
colonization and the expansion of the West has already fundamentally transformed and preconditioned the native societies 
before they have come to encounter with the yet another massive cultural flow of globalization, whether it be media 
technology, information, political ideology, finances or any other cultural items accompanying actual movement of people 
as laborers, immigrants, tourists and exiles.  
Before going into considerations of some specific ethnographic examples of global cultural processes in Korea 
and China, I would like to suggest the following points as the basis of my argument in this paper.  
Firstly, globalization cannot and should not be considered as neutral and independent phenomena. Although the 
flow of culture may at times appear to be free and autonomous, its process is mostly structured by the underlying 
power relations between the producer and consumer.  
Secondly, people’s understanding of and attitudes toward the concept of culture can differ significantly between 
the states and peoples depending on their respective political, historical, and economic position in the world system. 
While it may simply be considered as a commodity that people consume to express themselves at an individual level, 
for others, it is deeply embedded with historical consciousness. For still others, it may be an important political 
instrument to produce national identity.  Any consideration of the local responses toward globalization therefore 
need to take these differences into account. 
Thirdly, the attitude toward globalization can also be affected by the nature of formation and composition of the 
state concerned. Compared to the multi-ethnic state such as the United States or Switzerland, for instance, in 
countries like Japan or Korea that has historically been relatively homogeneous in ethnic composition and where 
culture has provided important means for unified national identity and consciousness, there can be more resistance 
against uncontrolled cultural flow.  
Finally, I would argue that one of the most critical aspects of globalization is the role of agents, not only on the 
part of the producers and exporters but also on the part of the recipients and consumers. When I emphasize the 
power relations between the two parts, I am not simply repeating some of the world system theorists assuming only 
passive role on the part of the latter helplessly victimized by the aggressive and exploitative cultural invasion from 
the metropolitan centers. As I will show later, sometimes, the agents on the recipient part can play a critical role in 
accelerating or impeding both the incoming and out-going cultural flow. In order to adequately understand and 
explain, and thereby generalize and theorize, the dynamics of global cultural process, therefore, we may still need 
many more detailed examination and analyses of individual local contexts. 
II. Globalization in Korea 
An overview of its modern history is in need in order to understand the process of globalization in Korea. “National 
culture” has been urged in search of national identity and consciousness while, in the government initiated drive for modern 
national building, any emphasis upon nationalism and national culture has been severely criticized as a main barrier. 
During the Japanese colonial period (19101945), Korean cultural tradition and national identity was seriously destroyed 
and distorted by the colonial power. The Cold War system victimized Korea again through the national division (1945—
present), which was followed by the Korean War (19501953) that resulted in a total devastation. Koreans in the 1960s 
were still in their struggle for the national rehabilitation from the wretched historical legacies of the colonial exploitation,
the national division, and the devastating civil war. Korea achieved economic growth to the level of developing country 
from the under-developed country only through thirty years of national investment in education, labour export especially 
for construction projects in the Middle East since 1960s, under-waged labour for the foreign industries in the special 
economic zones, the growth-oriented economic development plans, and the participation in the Vietnam War. Much of 
these nationalist and modernist development projects has been proclaimed and pursued under the leadership of 
authoritarian and oppressive regimes at the cost of basic human rights and democracy. 
However, the national division produced series of political corruption and dictatorship under the protection of the 
capitalist bloc represented by the U.S.A. To this queer coalition between the local dictatorship and Western capitalism 
(especially of the U.S.A.), intellectuals of the post-colonial generation tried to establish cultural bases for national identity, 
democracy, and sovereignty, and these efforts inevitably conflicted with the modernization theories and economic-growth 
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oriented policies of the government. Observing the consequent coexistence of an open-mined and often more than 
welcoming attitude toward foreign cultures (globalization) and an eager quest for national identity and resistance against 
foreign elements (cultural nationalism), some have argued that Koreans are being self-contradictory and paradoxical (Shin 
2003). Rather than stopping at such a superficial accusation, however, one needs to attempt a deeper historical 
understanding of the local context, an attempt at a thick description in Geertz’s term.   
As implied above, in the domestic debates concerning globalization in Korea, it is not always the case that the 
nationalists are the anti-globalists. Controversies surrounding globalization often arise with regard to the influx of 
American and Japanese mass culture. The colonial experience underlies the general fear concerning Japanese mass 
culture while resistance against American mass culture mainly comes from suspicions about support for the 
dictatorial regimes and about cultural imperialism in general.  On the other hand, however, it should be pointed out 
that both the government and people have tried hard to make Korea an integral part of the world in the nationalist 
vein; i. e., to enhance national pride by becoming a full member of the world community. The membership in the 
world organizations was actively pursued and participations in international events were encouraged. The 
enthusiasm about becoming a full member of the world community has been expressed by different slogans by 
different regimes: “modernization” during the 1970s, “creation of advanced nation” during the 1980s, “the world to 
Seoul and Seoul to the world” for the 1988 Seoul Olympic Games, “the world-ization or sekyehwa” during the 
1990s, and more out-right “globalization” since 1998 when Kim Dae-jung came into power. 
Since the liberation from the Japanese colonial rule in 1945, Korea tried to achieve the modernization after the Western 
model. Although there was a demand for seeking the national cultural identity, priority as a whole was given to 
modernization projects. President Park Chung-hee (19611979) is often referred to as a “nationalist.” He implemented a 
law to preserve and protect national treasure and supported archaeological excavations.  Park encouraged archaeological 
excavations in order to legitimate his dictatorship through glorification of the national history and people’s national 
consciousness.  However, his attitude toward the national culture in general was vague or quite often appeared to adopt 
the Japanese colonialist interpretation. He adopted the Rural Promotion Movement of the colonial government in 
launching the New Village Movement criticizing tradition in terms of modernity, science, and rationality. These facts 
raised considerable suspicion among the people regarding his ideological stance.  
In this regard, it is interesting to note that his image as a nationalist was dramatized when he tried to establish self-
defence system against the American hegemony. It seems, however, that he is more interested in enhancing his political 
authority by means of absolutization of the state power and in controlling people living within Korean territory rather than 
in improving the national stance vis-a-vis the superpower. It is understandable, therefore, why anti-government activities 
under his regime, while seeking democracy, one of the prime elements borrowed from the West, were at the same time 
pursued national and popular culture movements. The activists in these movements perceived Korea as being 
marginalized, oppressed, and alienated under the neo-colonial and neo-imperial world system. 
The two successive military rulers, Chun Du-hwan (reg. 19801987) and Roh Taewoo (reg. 19881992) both took 
an open policy toward the foreign consumer culture. People were encouraged to enjoy the “world” within their own 
country in the form of mass consumer culture imported from outside. Tourism industry was promoted, many 
expensive foreign brand goods were imported, a large number of golf courses and ski slopes were opened, a variety 
of foreign cuisine restaurants were opened, etc. For the 1988 Seoul Olympic Games, the government invented the 
slogan, “The World to Seoul, Seoul to the World,” a slogan that helped people to imagine their space expanding to 
the world and their being at the center of the world. The Olympic Games provided for many Koreans a space for an 
imagined experience of being a “world citizen.” Globalization had indeed become a nationalist goal to display 
Korean’s ability as one of the first tier nation in the world. Numerous political propagandas of the time led people to 
believe that their stance in the world community was considerably enhanced through the “successful” performance 
of the Olympic Games, of which they are deserved to be proud.  In this ironic way, globalism was married to an 
absolute state authority, popular nationalism, and dictatorship. 
Korean nationalist movement underwent another twist under the civilian government of Kim Youngsam (reg. 
19931997) that emerged denouncing military dictatorship of the past decades. Kim launched a political campaign 
known as “Correcting the History,” a type of de-colonization movement aimed at eliminating all the Japanese 
colonial legacy and recovering the country’s deserved position in the world community through careful re-
examination of its history, potential, and culture. One of the most dramatic performance of this campaign was 
manifested in the ceremony of demolishing the Japanese colonial government building and restoring the royal 
palace on the spot. The Japanese colonial government demolished part of the royal palace to build the government 
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building as a symbolic declaration of the colonial conquest of Korea.   The ceremony was most appropriately staged 
on the August 15th, 1995 celebrating the 50th anniversary of Korea’s liberation from the Japanese rule in the midst 
of enthusiastically cheering crowds. 
Concerning this particular project, a series of hot debates and disputes arose between the globalists and the 
nationalists. Even intellectuals from abroad participated in the debates. Korean globalists and Japanese intellectuals 
criticized the project as an anachronic revival of the ghost of nationalism and demanded to preserve it as an 
important item in the world history of architecture. They argued that the building should be seen from a global 
perspective and not to be trapped by the localized and narrow-minded nationalism.  
From the perspective of “Correcting the History” campaign and its related activities such as the one described 
above, Kim’s stance may appear to be an extreme and uncompromising nationalist. It should be noted, however, that 
the campaign was carried out hand in hand with another seemingly contradictory political and cultural campaign, 
known as “sekyehwa.” The literal translation of the term may be “worldization,” the meaning of which can best be 
rendered as “making Korea known to the world and being accepted as a member of the world community on its own 
right.” In relation to this latter campaign, therefore, establishing and rediscovering the authentically Korean was 
strongly emphasized in the belief that local authenticity is the key to survive in the era of globalization. Political 
slogans like “Ours (Korean things)  is the Best (in the World)”  or “Sintobul’i (Body and Soil is the One)” meaning 
“Korean Products are most ideal for the Korean People” were invented.  
In relation to these movements, searching for the things past became a fashion of the time, and various attempts 
were made to popularize Korean traditional medicine, costumes, dishes, customs, etc. and historical tourism came 
into vogue. In the similar vein, the popular resistance movements against the foreign power such as the Sambyulcho 
Resistance against the Chinese during the Koryo period (9181392) and the Tong-hak Peasant Rebellion against the 
Japanese in the late Chosun period (13921910) became a popular research topic in history and folklore studies 
became fashionable. There also appeared a movement to revive the traditional organic agricultural method and the 
communal life as a counter-culture or a resistance movement against the ever-expanding globalization perceived as 
a combined force of Western capitalism and science encroaching Korean national identity. Re-discovery and re-
appreciation of things Korean and the beauties of Korean nature and culture preoccupied many scholars, film 
makers, artists, as well as the ordinary people.  
At the same time, as part of the efforts to make Korea known to the world, the government supported many 
projects to introduce and popularize Korean language and culture in the world. Specialists in Gut (shamanic 
performance) and samulnori (music played by four kinds of percussion instruments) were sent abroad for 
performance tour around the world, and exhibitions of traditional arts were held at famous museums like British 
Museum, Metropolitan Museum, Hamburg Museum etc. College professors were also sent abroad to deliver lectures 
on Korean culture, history, and society.  As a way of assisting these projects and enhancing their efficacy, English 
language education was emphasized at all levels of schooling starting from the kindergarten.  
Once again, nationalism was combined with globalization at the discursive level while consumer space was 
expanded to include foreign brand goods at the level of everyday life world. The main difference from the previous 
periods is the fact that, for the first time in Korea’s modern history, nationalism and nationalistic enthusiasm began 
to have its prominent voice distinctively over globalization that had been dominant in the name of modernization, 
The rise of nationalist voice and popular enthusiasm for the national tradition became possible, as it played the main 
role in people’s national and popular culture movement resisting the dictatorial military regimes supported by the 
U.S.A.  Some even started to debate over the possibility of “Asian values” in relation to democracy and human 
rights as a reaction against critics such as Huntington and Fukuyama.  
Another interesting aspect of this period is the fact that in the 1990s, the idea of nation was added to the idea of 
state that Park Chunghee emphasized during 1960s and 1970s. Now, the boundary of the nation was expanded to 
include overseas Koreans, and people began to establish transnational networks and organize athletics meetings, 
sports games, conferences and art performances inviting overseas Koreans. Mass media organized expeditions to 
visit Manchuria, Japan, and even Southeast Asian countries in search of forgotten or lost histories and cultural roots 
of the nation. Koreans in China flooded into Korea as migrant workers, making their status an issue of political 
conflicts between Chinese and Korean governments. Here again, Korean people had a chance to experience their 
space being expanded across the state boundaries.
Kim Youngsam’s government ended with the Asian economic crisis in 1997, and Kim Daejung’s government 
(19982002) propelled globalization program vigorously accepting demands and directions of the IMF in the firm 
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belief that to meet the global standard is the only possible means for survival in an increasingly competitive world.  
The new government launched an almost unconditional open policy toward foreign capital and culture industry, and 
tried to distinguish its policy from that of the Kim Youngsam government which pursued globalization policy 
mainly in the direction of globalizing things Korean.  
The enthusiastic pursuit of open policy of Kim Daejung’s government was often criticized as lacking any sense 
of state and nation. However, the government and its supporters responded to those critics by branding them as 
anachronic nationalists. They reminded people of the history that Prince Regent of King Kojong (18801905) closed 
the nation out of blind protectionism, leading to the eventual loss of the nation to the Westernized Japan. Under the 
banner of “restructuring,” the globalists popularized words like “bakuo bakuo (Change or Replace the old with a 
new one)” or even “Change everything except your wife.” These slogans were campaigned to revolutionize people’s 
way of thinking in relation to globalization. Any challenge against establishment was greatly appreciated. 
Subversion, rejection, or rebellion of all types by socially marginalized and politically dominated sectors were 
idealized and encouraged. The use of prefix “counter” was in fashion among the liberal activists. Alternative school 
movements became a fashion seriously challenging the established educational system. Even at the preschool level, 
alternative child care centers such as those run by parents’ cooperatives challenged the regular kindergartens.  
The government emphasized the importance of culture industry as a new economic genre in the era of globalization. 
(Whenever the importance of culture industry was advocated, people mentioned the statistical fact that the income of the 
film Jurassic Park exceeded the total amount of annual selling of automobiles produced by Hyundae, the largest Korean 
automobile company). International organizations like the IMF, World Bank, Morgan & Stanley, and WTO demanded 
Korean government to lift trade barriers and fasten restructuring of the industry and business system. Also, Korea was 
enforced to open the market of culture industry. The legal barrier and governmental censorship against Japanese and 
American mass culture were lifted, and Korea was flooded by cartoon, cinema, rock music, hip hap dance, fashion, and 
new life style. The government referred to the stars in culture industry as national cultural heros and heroines. Most of 
them were those who quitted schools to become pop singers, dancers, chefs, comic writers, TV talents, professional 
sportsmen, movie stars and directors, and so on. Early morning news and evening 9 o’clock news began with reports 
about Korean professional golfers and baseball players in the U.S.A.  
A new term sinjisigin, or “intellectuals of a new kind” was coined to celebrate early school leavers who have 
managed to master specific skills whether it be in the field of bakery, hair-dressing, cooking, animation, golf or even 
in computer games. The values of hard work to get an admission to a first tier university or competition for 
conventional careers like bureaucrats, professors, medical doctors, lawyers, etc., were either denounced or severely 
depreciated. It was believed that celebration of “New Intellectuals” will contribute toward dismantling the 
established prestige system based on competitive education system and career tracks. The existing system was 
perceived as a major barrier impeding smooth globalization and an integration of Korea into the world system.  As 
against the nativistic movements of the Kim Youngsam regime, Kim Daejung government encouraged and 
subsidized production and consumption of Hollywood style movies, Japanese style comics, American style pop 
songs and dances, and computer games as a means of promoting culture industry.   
In fact, the major target of the cultural globalization drive of the Kim Daejung government was young people, as they 
were the key consumers of the industrially produced mass culture.  Since those of the younger generation in general tend 
to challenge the established cultural systems and resist against social institutions of differentiation, hierarchy, classification, 
and distinction based on age, gender, power, knowledge, wealth, etc., it is also much more convenient to mobilize them in 
the kind of radical cultural reform movement. Young people who belong to the generation of IT and digital science called 
netizen (internet citizen) had an easy access to trans boundary information flow.   
Neo-liberalism was picked up as the main political ideology of the time and used to criticize state intervention in 
both economic and social spheres. National traditions became the major target of these attacks as enemies of 
globalization, as can be seen in such book titles “Only When Confucius Dies, Korea Can Survive.” A group of 
young people known as the 386 generation (who were in their thirties at the time, had been student movement 
leaders in the 1980s and were born in the 1960s) came into power as the main supporters of Kim Daejung’s anti-
establishment and anti-intellectual movement. They vigorously criticized all types of authority and domination 
based on Confucian cultural tradition, patriarchy, bureaucratic authority, social hierarchy based on knowledge, 
examination, and education, networks of private relations, and gaps between the center and the periphery, between 
the social majority and minority, and the dominant and dominated, etc. Kim Daejung even adopted the concept of 
pikal’i (transfusion) to describe his revolutionary program of generation change. 
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Anti-establishment movement empowered not only the young people who had been social inferiors in the traditional 
Confucian age hierarchy but also all other types of the oppressed in Korean history, culture and society. Historical 
incidents that had been deprived of expression under the strong anti-Communism adopted as the official state ideology 
since the Korean War (19501953) and especially during the three successive military regimes (19611997) were given 
voices.  The April the 3rd (4.3.) Massacre in 1948, the Nogeunli Incident in which a whole village of south Korean 
civilian people were killed by American soldiers during the Korean War, and the Kwangju Uprising in 1980, etc., became 
publicized and posited in the official national history. This series of events might appear to be nationalistic but it is noted
that intellectuals put them in the international networks for peace and human rights movements and organized 
international festivals and conferences to “globalize” the messages and issues of the local histories of Korea. Even the 
issues of comfort women, enforced sex slavery of Korean women mobilized to serve Japanese soldiers during the WW II, 
was shed new lights in the global perspective as a universal issue of gender and power rather than as a local issue of 
national relations between the Japanese colonizers and the colonized Korea.  
One of the most controversial debates of the time concerned the language. Some globalists insisted adopting 
English as the official language to be taught from an early stage of public education so that Koreans can adapt 
successfully to globalization and survive well in the global era. They argued for a possible relationship between the 
mode of thought and linguistic structure, and blamed those advocating state protection of the Korean language as 
being nationalistic and lacking global perspective.  
The short political, cultural history of modern Korea outlined above shows us changing implications of 
nationalist/globalist debate. As we have seen, in the 1960s and 1970s, nationalist leaders were closely involved in 
the democratization movement resisting against military dictatorship backed by American power seeking political 
and military hegemony over the Eastern bloc. Their movements therefore took the form of anti-government, anti-
foreign (especially American) power, and their leaders were often labeled as Communists, the enemies of the system. 
For this reason, they were expelled from the official or public space of capitalism and Westernization and were 
placed in the jeya, i.e. “people in the wilderness (outside of the official space).”
During the 1980s, nationalists once again comprised an important element in the anti-government movements. But, as 
we can see in the coinage of the term “popular national culture movement” (minjung minzok munhwa undong), the major 
opposition now became that between the ruling elite class in general that included many Westernized, global-oriented 
intellectuals, professionals, businessmen and government officials, and the oppressed class including the peasants and the 
urban proletariats. In this political struggle, the ruling elite class people were criticized as being “anti-nationalist” seeking 
class interests only at the periphery of the Western (and American) hegemony without any sense of national pride and 
identity, and only those who work for the poor and the oppressed could claim to serve for the nationalist interest. The 
popular culture movement was believed to provide an effective means to preserve and maintain Korean identity when 
every sector of life was dominated by the overwhelming Western influence. 
Under the Kim Daejung regime of the late 1990s, however, there appeared yet another twist. Anyone who advocated 
the national identity and nationalist interests, whether they were intellectuals or uneducated peasants, were stigmatized as 
anti-globalists and hence a hindrance to the globalization, the declared state objectives of the time.  The major 
confrontation now appeared to be that between generations, and more clearly between those advocating globalization as 
the only possible means for survival and those who considered the nation state boundaries still matters.  
III. Globalization in China 
The Chinese are often accused of being xenophobic and Sino-centric. In can be noted, however, that they have 
absorbed cultures and civilizations around the world throughout their history. It is true that one of the key elements 
of the Chinese world view is the idea that China is at the center of the world, but the kind of ethnocentrism is 
nothing unique to the Chinese nor does it necessarily mean that they are closed to the outside world. The image of 
the Chinese as xenophobic people was dramatized by a fierce resistance against the foreign imperial powers in 1900 
known as the Boxer Uprising that apparently impressed many Western observers of the time. Within the next few 
decades, however, modernization (and Westernization) projects had been pursued with enthusiasm including the 
Republican Revolution of 1911, the May Fourth Movement in 1919, and modernization programs of the KMT 
government during the 1930s. Chinese intellectuals produced discourses regarding the ways to modernize China 
such as zhongtixiyong (Chinese body and Western way of using) ii   And the Eastern School was formed by 
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intellectuals seeking to discover the ways to modernity from within the Chinese culture and civilization. Under the 
KMT regime, Western culture flourished until the Maoist socialist China was established in 1949.
Though the Maoist regime (1949-1979) denounced and abolished the Western capitalism and culture through the 
socialist revolution, the tradition of absorbing the foreign culture was revived in the post-Mao period through open 
and reform policy proclaimed by Deng Xiaoping. It is interesting to see that “culture” has been defined and 
manipulated both by the government and the people as the core issue in the socialist revolution as well as  for the 
counter-revolutionary movements in China. Now the extent and degree of opening of domestic market for (Western) 
mass culture is taken as an indicator of the possibility for China’s transformation toward democracy and civil 
society. It is for this reason that Chinese government is so keen on the issues of culture industry and globalization. 
Chinese government adopted the Korean phrase “China (Beijing) toward the World, the World toward China 
(Beijing)” for the Asian Games as well as for the forthcoming Beijing Olympic Games. The slogan has been 
adopted in many other regions in China as a way of imagining cross-boundary expansion of their life space to the 
world. Also as in the Korean precedent, an urge for globalization was politically exploited to induce support from 
the people and to consolidate state power. At the same time, the Chinese government had also vigorously attempted 
to reconstruct authentic Chinese cultural traditions. One of the key political issues in China has been controlling and 
subsuming the fifty-six different ethnic groups under the state sovereignty, and there has always been suspicion on 
the part of the Chinese government that an expansion of capitalism and foreign mass culture might undermine the 
state power and authority. As a way of counter-acting this imagined threat, the government initiated a campaign to 
rediscover and re-evaluate the authentic Chinese cultural traditions. Ancient architecture, historical monuments, 
artifacts, art works, music, festivals, cuisines, etc. were reconstructed as part of this political and cultural campaign.  
The government is also concerned with exploiting the networks of overseas Chinese as potential political and economic 
resources although they criticize the Korean efforts to construct transnational networks among overseas Koreans, 
especially among the Korean Chinese, as an act of challenging China’s sovereignty. In their understanding, some two 
million Koreans in China are Chinese citizens and thus a part of the Chinese state, while Koreans regard them as overseas 
Koreans constituting an important part of Korean national community. The same logic applies to the conflicts between 
Chinese and Korean scholars over the issues of ancient history and archaeological researches in Manchuria. This shows a 
self-contradicting combination of the Han Chinese cultural nationalism and their open policy for globalization.  
A similar contradiction can be noted in the writings of Chinese film critics with regard to the works of the 
director, Jiang Imou who has earned a considerable reputation among the Westerners. According to the Chinese 
critics, Jiang’s success has depended largely on reproducing Orientalist images of China, the images that Westerners 
appreciated. Most of Jiang’s films are not shown in China due to state censorship. The government prohibits any 
cultural products made outside China fom being brought into the country especially when it is suspicious of 
containing negative messages about the state. There exists, therefore, a constant tension between the state that 
upholds Han Chinese nationalism and state rationality in the form of Socialist Civilization Movement and the people 
who demand an opening-up of the market for foreign cultural products. 
IV. Toward a Better Understanding of the Global Cultural Process 
The Korean and Chinese scenes described above may appear to be paradoxical as it is often found that the 
globalist orientation and nationalist ideologies coexist and globalization is accommodated in different forms in 
different countries reflecting respective political and economic conditions. Also, as it has been shown, globalization 
has provided an important strategic front to be politically exploited by different social groups and regimes with 
different ideological orientations. Therefore, it seems to me that any discussion of global cultural process that does 
not seriously take these aspects into account can only lead us to a limited understanding of the phenomena. And I 
am afraid this also applies to the discussion of glocalization that has emphasized the interacting aspects of the local 
and the global. It can be said, for instance, that the adoption of American fast food such as MacDonald hamburgers 
is always locally modified (Watson 2000). But, such an argument leaves unaccounted one of the most critical 
aspects underlying the global cultural flow, that is, the unequal political and economic relations between the 
producer and the consumer. It is interesting to note, in this regard, that the existing scholarly discussions of cultural 
consequences of globalization tend to have concentrated upon the Third World countries such as Asia or Africa and 
rarely considered in the context of European cultural centers or the United States.
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Secondly, the attempts to understand the globalist, neo liberalist arguments in opposition to the nationalist 
protectionist are not always useful.  As fully implied in the discussion of the previous sections, the relations appear 
to be much more complicated and multi-dimensional especially when they are examined from a historical 
perspective.  The nationalists may take a globalist stance in their strong advocacy for the Western-style democracy, 
human rights, etc. At other times, the globalized, Westernized elites are accused of being anti-national supporters of 
the Western hegemony in pursuit of individual class interests. In a still different political context, advocates of 
strong globalization policies may try to legitimize themselves by claiming that it will ultimately serve the national 
interest in enhancing the status of their country in the world community. The kind of simplified binary opposition of 
nationalists and globalists can therefore be only misleading.  
Thirdly, the fact that global cultural flows cannot be considered neutral and autonomous phenomena becomes 
even more apparent when culture is understood as industrialized commodities, as they then become much more 
directly governed by political and economic power relations between the parties involved. Rather than the 
consumers themselves, it is the world organizations often dominated by the First World countries that set the criteria 
to judge their values, affect the conditions of production and decide the terms of their trade.  They actively intervene 
the market by suggesting models for transnational flow of culture and demanding restructuring program to ease the 
flow with their own scale of evaluation. Each nation state is ranked, for instance, by the degrees of trust assessed by 
such organizations as IMF, WTO, or Stanley Morgan Co., a ranking that in turn seriously affects the economic 
conditions of the country concerned.  
Nowadays, increasingly more items of culture are being commoditized in the context of culture industry, tourism, 
theme parks or folk villages, etc. These items include traditional handicraft artifacts, local festivals and even folk 
customs that are no longer practised.  This means that increasingly wider arenas of culture are being subsumed 
under the sphere of economy.  Economic viability has thus become one of the main criteria, often the most 
important one, by which the values and meanings of cultural items are being judged. Even the most valuable human 
cultural assets can be neglected, destroyed and thus lost forever if they are not marketable to produce economic 
profit.  Under the situation, therefore, there exists a constant danger of sacrificing the rich diversity of the world 
cultures as well as the uniqueness of each culture.
Moreover, for a cultural item to become economically viable in the global market, it has to meet a different 
standard set once again by those in the metropolitan centers. For an American blockbuster film, for instance, 
technology, distributing mechanisms, capital input, etc. may determine its economic success. For a Chinese or a 
Korean film to earn any worldwide recognition, on the other hand, it may have to earn an award at an international 
film contest by appealing to the mostly Western audiences who have an overall power to judge its value. What 
attracts the latters’ attention may be exotic qualities or otherness in general rather than artistic quality or 
technological superiority. These films therefore tend to orientalize their own people and culture from the perspective 
of the Westerners by, for instance,  emphasizing exotic Buddhist rituals or beautiful landscape.  Such features do not 
necessarily appeal to the domestic audiences to the same extent.  Similarly, films from a third world countries may 
be greatly appreciated in countries other than the Western metropolitan centers, such as Indian films in Nigeria or 
some Korean films in East Asia, etc. But the criteria are not always the same. 
This may apply to other types of cultural heritage as well. Organizations like UNESCO designate certain cultural 
and historical treasures as World Cultural Heritages to be preserved as valuable human assets. It can be noted, 
however, the art works, literature, buildings or remains that had been selected as World Cultural Heritages are 
predominantly from the Western civilization, once again reflecting the Western bias involved in their assessment 
process. It is true that the bias is not necessarily Western these days, but still reflects existing power relations as can 
be observed in the cases of Korean remains within Chinese territory. iii  Quite often, there are considerable 
discrepancies between global standard and national (ethnic) standards especially when the relative value of a 
cultural item is concerned, resulting in distortion and destruction of valuable cultural and historical heritages for the 
purpose of tourism or other types of culture industry. A similar type of distortion occurs when regional cultural 
items that have a specific value and meaning to the local people are appropriated by the state for various purposes. 
I have already mentioned that a generational perspective is useful in understanding the globalization process. 
Most young people nowadays were born and raised in what is known as an Information Age, being exposed from an 
early age to abundant cross-national flows of information, technology, people, and industrialized mass culture, and 
with computers as an indispensable part of their lives. In a society like Korea or China, they are also free from the 
memories of painful historical experiences of hunger, poverty, colonialism, war, and alienation, the sharing of which 
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often constituted an important basis for nationalist consciousness among the older generation.  On the whole, most 
of them do not subscribe any specific political ideologies. For them, culture mostly means consumer commodities 
that can be freely shared across boundaries, while, for many of their parents’ generation, it had deeper ideological 
connotations affecting collective consciousness, value system, world view, and worth and integrity of the whole 
being.  Unlike the commodities that can be easily picked up from the shelves of a supermarket or discarded when 
they run out of use (Mathews, 2001), culture in this latter sense cannot so easily flow across boundaries.   
Some of the phenomena observed in Korea these days indicate the fact that class is emerging as another 
important variable to be considered in the discussion of globalization. Let me quote two rather embarrassing 
examples from Korean society.  One of them is a phenomenon known as “Going abroad to have a baby” (wonjong 
ch’ulsan). It basically means to send a pregnant woman to the United States to give birth so that the new born baby 
can acquire an American citizenship. As it is believed that American citizenship is so valuable an asset in the global 
age, many middle class parents are willing to pay for the costs and risk the dangers involved. As it is an expensive 
and complicated adventure, however, only the educated middle class people can afford it.  It is said that one trip 
costs the parents from ten to eighty thousand dollars. 
The second example is sending school age children to the States to acquire English language proficiency and to 
be benefited by supposedly good quality education, another asset that is believed to be indispensable to survive in a 
global age. It is said that there are some seventeen hundred children enrolled at secondary schools in English 
speaking countries including United States, Canada, Australia, and New Zealand. As mothers often have to 
accompany the children and fathers have to remain within the country to earn living and support the family abroad, 
it has resulted in many family dispersal dramatized as a phenomenon of “Wild Goose Fathers,” meaning fathers 
living alone and traveling to and from the countries to visit their family with regular intervals. As the numbers are 
rapidly increasing among upper and middle class people, there is no doubt that this will soon become one of the 
major social problems in urban Korea. 
What I wish to stress here with these examples as well as with the foregoing discussions is serious differentiating 
effect of globalization in the Third World countries.  The ultimate ideal of globalization, according to its advocates, 
may be a unified global community with a shared global culture although it has never been clear to me what it will 
really be.  At present, however, what draws our immediate attention is its differentiating effects rather than the 
unifying ones: dividing each national community from within by generation, by class, by political stance, and so 
forth.
Beijing Forum on The Harmony and Prosperity of Civilizations 
Peking University, Beijing, PRC. August 2325, 2004. 
(draft, not for citation) 
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